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| have read and admired Bertrand Russ@ltyy | Am Not a ChristiarOn the other hand, | have also read and disagvgbd.K.Gandhi'swhy |
Am a Hindu My acquaintance with these writings has inspiredto write this essay explaining why | am not addi, though | was born in a
Hindu family.

The Meaning of "Hindu"

The word "Hindu" is a much-abused word in the sehateit has been used to mean different thingkfigrent times. For example, some people
even now, at least some times, use the word "Hiadw@ synonym for "Indian”. In this sense of thentd am certainly a "Hindu" because | do not
deny being an Indian. However, | do not think tid a proper use of the term "Hindu". There ar@yradians such as Muslims, Christians, Jews
and Zoroastrians as well as rationalists, humaaistisatheists who do not call themselves "Hindw' @so do not like to be described as such. It
is certainly not fair to convert them into Hinduidgiy giving an elastic definition of the term "HirddBesides, it is also not advisable to use the
word "Hindu" in this sense from the point of viewatarity. The word "Hindu" may have been usedha beginning as a synonym for "Indian"

[1], but, at present, the word is used for people wsiftain definite religious beliefs. The word "Huidbelongs to the category of words like
"Muslim", "Christian”, "Buddhist" and "Jain" and niw the category of words like "American”, "Brhi§ "Australian”, "Chinese" or "Japanese".
There are, in fact, many Indians who are not Hindusand on the other hand, there are many Hindus whare not Indians, for example,

those who are citizens of Nepal, Sri Lanka and sother countries.

In the religious sense, the word, "Hindu" is oftesed broadly to include Buddhists, Jains and Siklasldition to those who are described as
"Hindu" in this most restricted sense of the tettmat is, the adherents of Vedic or Brahmin religibar example, the expression "Hindu" is used
in the Hindu law not only for those who are Hindurbligion but also for persons who are Buddhid#sns and Sikhs by religion. This, again, is
too broad a definition of "Hindu". If we consistBntise the word "Hindu" in this sense, we will hawesay that Japan is a Hindu country!
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The above definition of "Hindu" is clearly inade¢giérom a philosophical point of view. Buddhism alainism, for instance, explicitly reject the
doctrine of the infallibility of the Vedas and thgstem ofvarna-vyavasthawhich are fundamental to Hinduism, that is, & term "Hinduism" is
used in its most restricted sense. Therefore, ahgliogether Buddhists and Jains or even Sikhs thitke who believe in the infallibility of the
Vedas and subscribe to tharna-vyavasthas nothing but an invitation to confusion.

Though | agree with Buddhism in its rejection ofigeoul, infallibility of the Vedas and thvarna-vyavasthgastill | am not a Hindu even in this
broad sense of the term "Hindu", because as aadist and humanist | reject all religions inclugliBuddhism, Jainism and Sikhism. However, in
this essay | am concerned with explaining why Irevha Hindu in the most appropriate sense of thm telindu", that is, the sense in which a
person is a Hindu if his religion is Hinduism irethestricted sense of the term " Hinduism". In te&ricted sense of "Hinduism", Buddhism,
Jainism and Sikhism are excluded from its scopésd maintain that this is, at present, probaldyrttost popular sense of the term, and every
body should, in the interest of clarity, confing itse, as far as possible, to this sense onlgast in philosophical discourse.

Radhakrishnan, for example, has used the term ‘(Hiadd "Hinduism" in this restricted sense wherségs in hisThe Hindu View of Liféhat,
"The chief sacred scriptures of Hindus, the Veegsster the intuitions of the perfected soul&]"Or, when he says that "Hinduism is the religion
not only of the Vedas but of the Epics and the Rasa[3]

Basic Beliefs of Hinduism

Gandhi, too, has used the term "Hindu" in thisrretetd sense, when writing oung Indian October, 1921, he says:
| call myself asanataniHindu, because,

1. I believe in the Vedas, the Upanishads, the Purandsll that goes by the name of Hindu scriptuaad, therefore iavatarsand rebirth.
2. | believe in thevarnashram dharman a sense in my opinion strictly Vedic, but noitspresent popular and crude sense.

3. | believe in the protection of the cow in its mualger sense than the popular.

4. | do not disbelieve in idol-worship4]

One may be tempted to ask, at this point, whethénebeliefs listed by Gandhi are really fundata¢ito Hinduism. In my opinion, (1) the belief
in the authenticity of the Vedas and (ll) the bigiethe varnashram dharmare more basic to Hinduism than the belief in coatgxtion and
idol-worship.[5]

Though it cannot be denied that, in spite of attsnby reformers like Kabir, Rammohan Roy and Dagdrdaraswati, idol-worship is still
practiced widely by the Hindu masses, and theratigresent, a taboo on eating beef among a langder of Hindus. In any case, lamin a
position to establish the fact of my not being adti by asserting the contradictory of each of theva statements made by Gandhi:

In other words, | assert that | am not a Hindu alose,

1. I do not believe in the Vedas, the UpanishadsPilmanas and all that goes by the name of Hindptsices, and therefore avatarsand
rebirth.
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2. I do not believe in thgarnashram dharmar varna-vyavasth&ither in the sense in which it is explained imdiidharma shastrakke
Manusmritior in the so-called Vedic sense.

3. I do not believe in the Hindu taboo of not eatireghb

4. | disbelieve in idol-worship.

However, while explaining why | am not a Hindu, illeoncentrate mainly on (1) the belief in the laenticity of the Vedas, and (Il) the
varnashram dharmawhich | consider more fundamental to HinduismsiBes, in the concluding section of the essay]llbsiefly discuss
mokshawhich is regarded as the highest end of life imddism, and some other Hindu doctrines kikemavadaandavatarvada.

The infallibility of the Vedas

First of all, let me explain what do | mean by sayihat "I do not believe in the Vedas", and wigInot do so.

The schools of ancient Indian thought are genecddlysified by orthodox Hindu thinkers into two adocategories, namely, orthodoastikg and
heterodox fiastikg. The six main Hindu systems of thought -- Mimaméadanta, Sankhya, Yoga, Nyaya and Vaisheshiliee-regarded as
orthodox (astikg), not because they believe in the existence of gotdbecause they accept the authority of the ¥¢6h

Out of the six orthodox systems of Hindu thoughtaja system is primarily concerned with the condii of correct thinking and the means of
acquiring true knowledge. According to Nyaya systdmare are four distinct and separate sources@iiledge, namely, (i) perception (ii)
inference (iii) comparison, and (iv) testimonystrabda

Shabdawhich is defined in the Nyaya system as "valicbeétestimony" is further classified into (i) teeriptural (vaidika), and (ii) the secular (
laukikd). Vaidika or scriptural testimony is believed to be he word of god, and therefore, it is regarded as piect and infallible .[7]

Mimamsa or Purva Mimamsa, another orthodox Hinditiesy is "the outcome of the ritualistic side of vieelic culture". However, in its attempt
to justify the authority of the Vedas, Mimamsa elaliely discusses different sources of valid knogée Naturally enough, among the various
"sources of valid knowledge", Mimamsa pays greatsntion to testimony or authority, which, ta®régarded by it as a valid source of
knowledge. There are, according to Mimamsa, twdkiof authority -- personalpaurusheyaand impersonal dpaurusheyp The authority of
the Vedas is regarded by Mimamsa as impers@sial.

As mentioned earlier, according to Nyaya, the authof the Vedas is derived from their being therds of god. But Mimamsa, which does not
believe in the existence of god, declares thaviaas like the world, are eternal. They are nowthek of any person, human or divine. The
infallibility of the authority of the Vedas, accang to Mimamsa, rests on the "fact" that they areuitiated by any defect to which the work of
imperfect persons is liablg]

Thus, orthodox Hindu schools like Nyaya and Mimameggard the testimony of the Vedas as infallidieugh they give different reasons for
doing so. Well-known orthodox Hindu theologiansli®hankar and Ramanuja believed in the authorityeo¥edasManusmritj too, upholds the
infallibility of the Vedas. As pointed out by S.NaBgupta, "The validity and authority of the Vedasevacknowledged by all Hindu writers and
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they had wordy battles over it with the Buddhistsovdenied it.'[10]

The point worth noting is that though popularly Himism is a theistic religiont is not essential to believe in the existence gbd for being an
orthodox Hindu -- belief in the authority of the Vedas is more important.

When | say, "l do not believe in the Vedas", whiatdan is thak do not regard the testimony of the Vedas as a vidl source of knowledgeln

other words when | say, "l do not believe in thel®&', | do not mean that each and every propostboained in the Vedas is false. It is quite
possible that one may find a few true statementisari/edas after great amount of patient rese&wehl assert that the truth or the falsity of a
proposition is logically independent of its beirgntained or not contained in the Vedas. A proposiis true if there is a correspondence between
the belief expressed by it and the facts. Othentise false. So, a proposition contained in thredss might be true, that is, if there is a
correspondence between the belief expressed byl ithee facts, but it is, | insist, not trbecausat is contained in the Vedas. | categorically cgje
as invalid every argument of the form: "The proposiP is contained in the Veddierefore, the proposition P is true”.

Besides, | also assert that some propositions ic@atan the Vedas are certainly false. For examgateprding tdPurusha-Suktaf Rig Veda,
Brahmins Kshatriyas VaishyasandShudrasoriginated respectively from the mouth, hands,tkignd feet of thpurushaor the creator. |
categorically reject this statement as false. Inta@mn thatvarna-vyavastha@s a man-made social institution and it has ngthando with the
alleged creator of this world.

| also reject both the reasons put forward in supgicthe infallibility of the Vedas. | neither ragd them to be "the words of god" nor | consider
them to be eternal and impersonal. | believe treatag were conceived, spoken and written by humiagserhe question of their being "words
of god" simply does not arise, because there agond reasons for believing in the existence of Jd existence of an omnipotent, omniscient
and benevolent god is totally inconsistent withphesence of suffering and evil in this world slimpossible for god to exigtL1]

Similarly, Vedas could not have come into existelne®re human beings appeared on this earth, dodeli@anskrit language came into
existence. And there are no good reasons for liegidhiat Sanskrit language came into existence beére human beings appeared on this
earth!

As far as Gandhi is concerned, though he likecesrdbe himself as sanataniHindu, he was, in fact, not a completely ortho#thdu. For
example, in the article quoted earlier in this g$Sandhi goes on to add, "I do not believe in thdwesive divinity of the Vedad.believe the
Bible, the Koran, and the Zend-Avesta to be as muctiivinely inspired as the VedasMy belief in the Hindu scripturedoes not require me
to accept every word and every verse as divinelyspired, | decline to be bound by any interpretation, howdearned in may béf it is
repugnant to reason or moral sense[12](emphasis mine)

| seriously doubt that this position will be acadge to an orthodox Hindu. In fact, Gandhi's posittomes very close to that of rationalists and
humanists when he says that "I decline to be bdyrahy interpretation however learned it may bé,iff repugnant to reason and moral sense".
However, since he refused to say in so many waralshte did not believe in the authority of the Veedaandhi may be described, in my opinion,
as a liberal Hindu with an eclectic approach towasdigion. On the other hand, my position is ratlycdifferent from that of Gandhi, because |
do not consider either the Vedas or the Bible kben and Zend-Avesta or any other book to be dilyimspired.
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Varna-vyavastha

Before discussingarna-vyavasthar varnashram dharmdet me clarify in the very beginning that | ant nderested in giving my own
interpretation of whatarna-vyavasthas or ought to be in its ideal form. | am inteegktfirstly, in giving an objective exposition of
varna-vyavasthas contained in recognized Hindu scriptures likelds andlharmashastratke Manusmriti and secondly, in mentioning my
reasons for rejectingarna-vyavasthaln doing so | will concentrate on tiebaturvarnya(four-fold division of society) aspect garna-vyavastha

We have already noted that the first referenceataa(class based on birth or caste) is to be fourtde®urusha-Suktaf theRig Veda The
reference to the folashramsor stages of life, namelfirahmcharyaGarhastyaVanprashteandSanyass to be found in the Upanishads. These
are, in their turn, related to the fquurusarthasor ends of life, namelylharma(duty), artha (wealth),kama(satisfaction of sensual desires) and
moksha(liberation). Out of these, the Upanishads attaeltimum value t@anyas ashrarandmokshapurusartha which is regarded as the
highest end of life[13]

The system ofarnashram dharma upheld by popular Hindu scriptures liRamayanaMahabharataandBhagvat-Gita In Ramayanafor
example, Ram kills Shambuka simply because he edsrmingtapasya(ascetic exercises) which he was not supposed &s dhe was Shudra
by birth.[14]

Similarly, in Mahabharata Dronacharya refuses to teach archery to Eklawgeause he was noahatriyaby birth. When Eklavya, treating
Drona as his notional guru, learns archery on Ws, @rona makes him cut his right thumbgasudakshinggift for the teacher) so that he may
not become a better archer than his favatgkatriyastudent Arjunal

The much-glorifiedBhagvat-Gita too, favorsvarna-vyavasthfil5] When Arjuna refuses to fight, one of his main weswas that the war would
lead to the birth o¥arna-sankara®r offspring from intermixing of differentarnasand the consequent "downfall" of the fam[i/6] On the

other hand, Krishna tries to motivate Arjuna tdfigy saying that it was hisarna-dharma(caste-duty) to do so because he wKslzatriya In

fact, Krishna goes to the extent of claiming timat fourvarnaswere created by him onlfl7] Thus, Arjuna’'s main problem was being born a
Kshatriya Had he been Brahminor aVaishyaor aShudraby birth, he would have been spared the troubfegbfing a destructive war. Even the
much-applauded doctrine niskama karmas nothing but an exhortation to faithfully perfoone’'svarnashram dharméan a disinterested
manner[18]

The celebrated orthodox Hindu theologian Shankar, was a supporter garna-vyavasthaAccording to himShudrasare not entitled to
philosophical knowledgg19] However, the most elaborate expositiovafnashram dharmé to be found ilManusmriti an important
dharmashastraf Hindus. Let us turn to it in order to have asd look at thearna-vyavastha

Manusmriti

In the very first chapter dflanusmiriti it is clearly stated th&8rahmins Kshatriyas VaishyasandShudrasvere created bBrahma(creator of this
world) from his mouth, hands, thighs and feet regpely. [20]
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Manu claims that the sanBrahma who created this world, also creatddnusmritiand taught it to him21]

The duties of the differemarnasare also mentioned in tidanusmriti TheBrahminswere created for teaching, studying, performyagas
(ceremonial sacrifices), gettiygjnasperformed, giving and acceptidgn(gifts).[22] TheKshatriyaswere created for protecting the citizens,
giving gifts, gettingyajnasperformed and studyin§R3] TheVaishyaswere created for protecting animals, giving gi@sttingyajnasperformed,
studying, trading, lending money on interest anitiglagricultural work[24] TheShudraswere created bBrahmafor servingBrahminsand the
other twovarnaswithout being critical of thenf25]

It is interesting to note that studying, gettyajnasperformed and giving gifts or charity are commotiekiofBrahmins Kshatriyasand
Vaishyaswhereas teaching, accepting gifts and perforngajgasare reserved exclusively fBrahmins The Shudras, of course, are denied the
rights to study, gettingajnasperformed byBrahminsor even giving gifts to them.

Manusmritifurther states that having originated from the thaf Brahma being elder and being the repository of the VeBeshminsare the
masters of the entire univer$26] BesidesBrahminsalone act as a sort of post office for transngtfimod to the gods and the dead, that is to say,
the gods and the dead eat food through the mo@itBseabmins(apparently because they do not have mouths ofdive). Therefore, no one can

be superior t@8rahming[27] All others are said to enjoy everything owinghie Brahmins'mercy[28] TheManusmriticlearly states that
Brahminsalone are entitled to teach tlisarmashastrand none els¢29]

Manusmritirefers to the Vedas, which are to be regardedeamtin valid source of knowledge abdhiarma asshruti and todharmashastrass
smriti. No one is to argue critically about them becae$igion has originated from thefj80] Any nastika(non-believer) or critic of the Vedas,
who "insults" them on the basis of logic, is wortifybeing socially boycotted by "noble" persof#.]

In short, the main features caturvarnyaas elaborated in tHdanusmritiare as follows:

1. Division of Hindu society into fouwrarnason the basis of birth. Out of these only the finsee, namely Brahmins, KshatriyaandVaishya
who are collectively known adwija (twice-born) are entitled topanayanand the study of the Ved&hudrasas well as women awija varnas
are denied the right to study.

2. Assigning different duties and occupations fifflecent varnas This is to be enforced strictly by the kifg2] According toManusmritj if a
person of lower caste adopts the occupation oflagnicaste, the king ought to deprive him of alroperty and expel him from his kingdom.

[33]

3. TreatingBrahminsas superior and other varnas, namkihatriya VaishyaandShudraas inferior to him in descending order with Steudra
occupying the bottom of the hierarchyBfahminis to be treated as god and respected even & igaorant. Even a hundred-year &lshatriyais

to treat a ten year oBrahminas his fatherf34] Brahminalone is entitled to teach. If a Shudra dares\e gioral lessons to a Brahmin, the king
is to get him punished by pouring hot oil in his aad mouth[35] Similarly, if a Shudra occupies the same seatBislmin, he is to be punished
by branding his waist (with hot rod) or getting bisttocks cut{36]

4. Treating women as unequal. Women, that is, ex@nen belonging t8rahmin KshatriyaandVaishyavarnaare not entitled tapanayanand
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the study of the Vedas. For them, marriage is edeint toupanayanand service of their husbands is equivalent testhdy of the Vedas in the
gurukul[37]

Even if the husband is morally degraded, engageda iaffair with another woman and is devoid of kiemlge and other qualities, the wife must
treat him like a god.38] A widower is allowed to remarry but a widow is N@9] Besides, women are not considered fit for beirg ind
independent. They are to be protected in theidbbibd by father, in youth by husband and in oldlagson[40] They should never be allowed

by their guardians to act independenfi] A woman must never do anything even inside heréhatithout the consent of her father, husband and
son respectivel\j42] She must remain in control of her father in childd, of husband in youth and of son after the degtter husband43]

5. Treating differenvarnasas unequal for legal purposes. The Hindu law d#ied by Manu is based on the principle of ineqyallhe
punishment for a particular crime is not same fovarnas In fact, the punishment varies depending ornvireaof the victim as well as the
varnaof the person committing the crime. For the sanmaertheBrahminis to be given a mild punishment, whereasSheadrais to given the
harshest punishment of all. Similarly, if the watof a crime is &hudra the punishment is mild, and the punishment islhar case the victim is
aBrahmin For example, if 8rahminis awarded death sentence, it is sufficient tovshas head, buKshatriyg Vaishya andghudraare to
actually die[44] If a Kshatriyg a Vaishya, or &hudrarepeatedly gives false evidence in the courtshe be punished and expelled from the
kingdom, whereas thBrahminis not to be punished, he is to be only expelHl] If a person has sexual intercourse with a consgntomen of
his ownvarna, he is not to be punished6] But if a person of lowevarnahas sexual intercourse with a woman of higtegna, with or without
her consent, he is to be killgd.7] If a Brahminforces adwija to work for him, he is to be punishgd8] But if aBrahminforces a&Shudrato
work for him, whether by making or not making payitseto him, he is not to be punished, bec&lsgdrashave been created only for serving
Brahmins[49] If a Brahminabuses &hudra he is to be fined mildl{j50] but if aShudraabuses 8rahmin he is to be killed[51] On the other
hand, even if 8rahminkills a Shudra he is merely to perform penance by killing a éatg, owl or crow, etc[52] Thus aShudrais to be killed
for abusing @8rahmin whereas 8rahminis to be let off lightly even if he kills 8hudra Such is the unequal justice danusmriti.

In fact, this system of graded inequality seemsetohe very essence of tharna-vyavasthawhether it is the choice of namgs3] or the manner

of greeting[54] or the mode of entertaining gueg&s] or the method of administering oath in the cd®] or the process of taking out the

funeral processions7]

at each and every step in life, from birth to de#ils system of graded inequality is to be appéird observed. Manu does not even spare the rates
of interest on loan. For borrowing the same amdgsihatriyahas to pay more as interest tlgmahmin Vaishyamore tharkshatriyaand the poor
Shudrahas to pay the maximum amount as intelést]

6. Prohibiting inter-marriage between differeatnas According toManusmriti adwija ought to marry a woman of his owarna[59] A woman
of the samearnais considered best for the first marriage. Howgaeéwija may take a woman of inferi@arnaas his second wife if he is
overcome by sexual passigf0] But Manu strongly disapproves BfahminsandKshatriyastaking aShudrawoman even as their second wife.
They becomé&hudraif they do so[61]

7. Supporting untouchability is also a part of ssbeme of social stratification outlined in tdanusmriti Manu clearly mentions th&rahmin
KshatriyaandVaishya collectively known aslwija and theShudrasare the fourvarnas There is no fifthvarna[62] He explains the origin of
other castes by saying that they aaena-sankaracastes, that is to say, castes originating ddieetantermixture of differentarnas both in
anuloma(uppervarnamale and lowevarnafemale) angratiloma (lowervarnamale and upperarnafemale) mannef63] For exampleNishad
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caste is said to have originated framulomarelationship betweeBrahminmale andShudrafemale[64] whereas handalacaste is said to be
owing its origin topratilomarelationship betweeShudramale andBrahminfemale.[65]

Manu seems to be disapprovingooétilomarelationship more than treuloma because he describesi@ndalasas the lowest of the low castes.

[66]

Let us see whatlanusmriti has to say about the@ndala TheChandala saysManusmritj must not ever reside inside the village. Whileado
their work, they must reside outside the villagesramation ground, on mountains or in groves. Tareynot entitled to keep cows or horses, etc.,
as pet animals. They may keep dogs and donkeyy.arbeo wear shrouds. They are to eat in brokensiis. They are to use ornaments of iron,
not of gold. They must keep moving from one placartother, not residing at the same place for @ thimation[67] They must not move around
in villages and cities in night hours. They mayeerthe villages and cities in daytime, with kingé&mission, wearing special symbols (to enable
identification), and take away unclaimed dead b&d&sS]

Moreover, how is the "religious” person to dealhatthteChandal& He must not have any social intercourse (marriagerdining, etc.) with
them. He must not talk to or even see thffl] He may ask servants (apparer8lyudra$ to give them food in broken utensilg0]

8. Granting divine and religious sanctionvirna-vyavasthaManu gives divine and religious sanction tovaena-vyavasthdy claiming divine
origin for thevarnasas well as for thi&lanusmritiand demanding unquestioning obedience of it.

So, that completes my exposition of tregna-vyavasthal want to emphasize in particular that my expositloes not contain any exaggeration at
all. The reader may check each and every statelnyesumparing with the origindlanusmritiin order to satisfy himself or herself. | cannetgh

if the system is so unjust and so out of tune withexisting values that even an objective expmsiteads like a severe condemnation.
Nevertheless, | will now turn to my reasons foeotingvarna-vyavasthal rejectvarna-vyavasth&ecause it is irrational, unjust and
undemocratic, being opposed to the democratic anthh values of liberty, equality and fraternity.

Criticism of varna-vyavastha

Thevarna-vyavastha

is opposed to the value of liberty as it deniesfthedom to choose one's occupation and marriagegrdo one and all. Everyone must join the
occupation of hiwarnaand must marry within higarna Similarly, it denies the freedom to study to 8teudrasand woman in particular. Even
thedwija must study the Vedas before he studies anythirg €herwise, he becomeShudral71] (Incidentally, according tManusmritj there
are several ways by whichBaahminor dwija may become §hudrabut there is no way by whichShudramay become Brahmin A Shudra
must always remain &hudra)[72]

What is worse, th€handalais even denied the freedom to reside at a plabésafhoice or to wear clothes and ornaments oflnisce. He is not
even free to keep pet animals of his choice.

The conflict betweerarna-vyavasthand the value of equality is more than obviousl A®ntioned earlier, the system of graded ineguali
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seems to be the very essencgarha-vyavasthalt denies equal respect to all in society. Itiderequality before law. It denies equal access to
marriage partners. It denies equal access to jodtesoccupation of teachers and priests, for exangpleserved exclusively f@rahmins Finally,
it also denies equal access to education and kadgele

A Brahmin according to Manu, must not teach 8teudraand woman even if he dies with his knowledge withmparting it to anybody.73] On
the other hand, if anyone studies the Vedas oovaishe or she will go straight to h€lf4] In other words, cent percent reservationgfeija
males in the sphere of education.

Thevarna-vyavasthas most unfair to th&hudrasand the untouchables. They are denied respect,lkdge; power and wealth. They are denied
access to occupations considered respectablggubkey are denied access to men and women of vgpesfor marriage. Th&hudrasare
virtually reduced to being slaves of tBeahminsin particular and thdwijasin general, whereas the untouchables are regasiedtcast --
beyond the pale of the society. The women are gépéreated as sexual objects and as unfit fondp@dependent and free.

As far as fraternity is considered, we must noteexjit to exist in a society, which is so unequal anjust. AShudra'swaist is to be branded or
his buttocks are to be cut only because he occtipgesame seat as tBeahmin The "religious" are not to talk or even look &l@andala
Inter-marriage is prohibited. Manu seems to be raager to prevent inter-mixing of tharnas.Thus, the Hindu social order is based on the
isolation and exclusiveness of th@rnas

The Manusmriti

not only outlines a totally undemocratic and ungtial system but also gives divine, religiousctian to this man-made social institution of
chaturvarnya Some Hindus, including apparently learned "thiskand writers, smugly wax eloquent about Hindusing the most tolerant and
liberal religion of the world.

Is there any other religion, which sanctions shgard untouchability? Is there any other religiomiich only persons born in a particular caste (
Brahmin) are entitled to become priests?

Slavery is not peculiar to India or to Hinduism{ barrying it to the extremes of untouchabilitydagranting it divine and religious sanction is
peculiar to Hinduism.

Similarly, some Hindus may be tolerant, just assafthem are intolerant, but Hinduism or Hindugieh is not tolerant at all, either socially or
intellectually.Manusmritj for example, clearly says that anybody who argugisally and logically aboudharmashastrasught to be ostracized.
[75]

Non-believers, including freethinkers, rationaliatal Buddhists, are not to be entertained resplgcds guests; though, mercifully, they may be
given food.[76] The families of non-believers are destroyed sotman later according to ManZ.7] A state with a large number 8hudra and
nastikassoon meets its destructidi8] Manusmritiis full of abusive epithets for freethinkers amh+believers. The unorthodoxéstikag are
sometimes equated with tBéudras sometimes with th€handalas sometimes with thieves and sometimes with lusgfi9] Such is the
generosity of Hindwharma
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Apologies for varna-vyavastha

Let me now consider what the apologistyvaiha-vyavasthd&ave to say in its defense.

A standard defense ghrna-vyavasthas to say that it is a system of division of labbrs easy to grant that division of labor isexgsal for any
complex society, but it is equally easy to see vhata-vyavasthas not a system of division of labor based ontagé and capability. It is a
system of division of labdsased on birth. Besides, it has other associated features sulgelasg of superiority and inferiority, inequalibefore
law, denial of equal access to knowledge and priadribagainst inter-marriage.

What have these features to do with the divisiolalodr?

Division of labor is found in all societies, bedrna-vyavasthas not. Thus, trying to justifyarna-vyavasthas division of labor is a futile
exercise.

Another standard defense of terna-vyavasthas to say that the system was originally basedpiitude and capability. Whether it was actually
ever so is a subject for historical research. Ndogbably, the racial theory of the origin of casgesue. However, even if we grant for the sake of
argument that thearna-vyavasthavas originally based on aptitude and capabilibyyldoes it help? We cannot say thatausehe system was
originally, some time in remote past, based ortaghti and capabilitytherefore we ought to gladly suffer the present system basehuirth. It
hardly makes any sense at all!

In any caseManusmritiwas most probably written between200 BC and 200&@ and the system as outlined in it is totally basedbirth.

Gautam Buddha, who lived in sixth century BC, atradled the infallibility of the Vedas as well as #aena-vyavasthaThere are several passages
in Tripitaka, mainly inDigha NikayaandMajhima Nikayawvhich are "directed against the claims of the Brahsito be of different origin from

the rest of humanity, born from the mouth of Brahiveving a hereditary prerogative to teach, gurtespiritually govern the rest of the society."”
[81] In Majhima NikayaBuddha is quoted as refutingrna-vyavasthan several occasions. According to Buddha, inieasonable to decide
one's place and functions in society on the bdsim@'s birth in a caste. Buddha is also quotadsasting that in the eyes of the law all persons
ought to be treated as equal, irrespective of éiseecovarnain which he or she is borfB2] Thus, it is obvious that even if the system of
varna-vyavastha

ever existed in its ideal form -- which is doubtfult had already degenerated by the time of Badthmat is, about 2500 years back.

The most blatant defensevdrna-vyavasthahowever, is to say that human beings are borquaileand, therefore, it is natural and normal for
children to join the occupation of their fatherar@isingly and sadly, no less a person than Gadef@nded/arna-vyavasthan a similar manner.

To quote Gandhi: "I believe that every man is barthe world with certain natural tendencies. Evegeyson is born with certain definite

limitations which he cannot overcome. From a cdreligervation of those limitations the lawv@rnawas deduced. It establishes certain spheres
of action for certain people with certain tendeaciehis avoided all unworthy competition. Whilstognizing limitations, the law ofarna

admitted of no distinction of high and low; on thee hand it guaranteed to each the fruits of lisriaand on the other it prevented him from
pressing upon his neighbor. This great law has degraded and fallen into disrepute. But my coimicts that an ideal social order will only be
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evolved when the implications of this law are fullyderstood and given effect t¢83]

Again, "l regardvarnashramaas a healthy division of work based on birth. phesent ideas of caste are a perversion of thenalighere is no
guestion with me of superiority or inferiority.i#t purely a question of duty. | have indeed stétedlvarnais based on birth. But | have also said
that it is possible for ahudrg for instance, to becomevaishya.But in order to perform theuty of vaishyahe does not need the label of a
vaishya.He who performs the duty oftmahmanwill easily become one in the next incarnatid84]

So,varna-vyavasthaaccording to Gandhi, is a "healthy division ofrtvbased on birth", which takes into account thettiral tendencies" of
human beings and avoids "unworthy competition."

This apparently plausible defensevafna-vyavasthas, in fact, most unscientific. It is a well-knowvand scientifically verified fact thatcquired
characteristics are not inherited biologically,yogénetic qualities are transmitted from one geimrdo another. For instance, carpentry is an
acquired characteristic; just as knowledge of [@ujhy is an acquired quality. Neither a carpensersor daughter is born with the knowledge of
carpentry, nor is a philosopher's daughter or on tith the knowledge of philosophy. These areuaegl characteristics and, therefore, they
cannot be inherited biologically. If sometimes,ugb not always, a carpenter's son becomes a gopentar or a philosopher's daughter acquires
a good knowledge of philosophy, without being follynmitiated into these disciplines, it ot because they are born with the required
knowledge, but only because of the favorable envinmnent at home,which enables them to acquire these characterigtiesresult could be
different if their places were to be interchanged.

One may say that though the knowledge of carperitphilosophy in not inherited biologically, the nial qualities enabling one to acquire the
requisite knowledge is inherited. Some physical rmedtal qualities are, no doubt, inherited but tlies not mean that parents and their children
are always identical in physical or mental quaditie is a well known fact -- anybody can verifysthy careful observation -- that due to different
permutations and combinations of chromosomes anésgeffspring of same parents are not always icari one another or to their parents.
More often than not, they are different. For ins&rone son or daughter of same parents may kentathnother short. The colors of skin, hair and
eyes may differ likewise. What is true of physichéracteristics is equally true of mental qualitiesus, a child may or may not have the mental
characteristics, which his father has.

Thereforejt is totally unscientific to forcefully restrict children to the occupations of their forefathers.

It is true that all human beings are not equahedense of beingentical in physical or mental qualities. But it does ndide from this that they
ought to be denied equal opportunity to join a wioceof their choice or that they ought to be ddreguality before law or equal respect as human
beings in the society.

As for "unworthy" competition, how do we know ththe competition is unworthy unless all are, to hemith, given equal opportunity? Take the
example of Gandhi himself. He wadaniaby caste. Yet, in spite of some serious aberratsuch as supportingirna-vyavasthdased on birth
and linking politics with religion, he performedrs well in the role of a national leader. It wahave been a great loss for the nation if in the
name of avoiding "unworthy" competition in politjigSandhi would have been confined to running agmnoshop. Similarly, Dr. B.R. Ambedkar
was born in an "untouchable” caste, but he playeidh@ortant role in the drafting of the democratimstitution of independent India. He also
taught in a college for some time. To use the teotogy ofvarna-vyavasthahe ably performed the work oBaahmin.
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Is it possible to imagine how many Ambedkars we maye lost by now owing to the restrictivarna-vyavastha

As we have noted earlierarna-vyavasthas a closed system of social stratification withany scope for upward social mobility. To quote M.
Haralambos, author of a textbook on sociology, &#spn belongs to his parents jati and automatifalligws the occupation of thati into

which he was born. Thus no matter what the bioktjidased aptitude and capacities of an untouehaére is no way he can become a
Brahmin. Unless it is assumed that superior gereepermanently located in the Brahmin caste, aarktls no evidence that this is the case, then
there is probably no relationship between gendyitalsed and socially created inequality in tradiél Hindu society.[85]

Returning to Gandhi, though Gandhi was opposedtouchability and caste, he did not carry his ogpmsto its logical conclusion.
Inconsistently enough, he continued to support/lrea-vyavasthdased on birth. At one stage, he even supporgtdateons on interdining and
intermarriage. As he wrote oung Indiain 1921, "Hinduism does most emphatically discgarmterdining and intermarriage between
divisions... It is no part of a Hindu's duty to diwith his son. And by restricting his choice aflerto a particular group, he exercises rare
self-restraintProhibition against intermarriages and interdining is essential for the rapid evolution of the soul'[86] (emphasis mine)

Later Gandhi moved away from these orthodox idaad,started supporting intercaste marriages. kimall946, he refused to solemnize any
marriage at Sevagram Ashram unless one of theepartas an untouchab[87] May be he would also have given wgrna-vyavastha he had
lived longer. That, however, is in the realm of gmation, the fact is that Gandhi suppor@ana-vyavasthalt is worth noting that he invented
his own conception ofarna-vyavasthawhich, according to him, had nothing to do witle feeling of superiority and inferiority or with
prohibition against intermarriage. We find her&&andhi a quaint mixture of conservatism and refermi

| would like to dispose of one last objection befooncluding this section. One may say that theltdlaw at present is quite different from what
Manu desired, and presently Hindus in general ddallow Manu in totality. This is true. The Hindaw at present, for instance, allows
inter-caste marriage and prohibits bigamy and aiddiriage. It permits divorce. It also allows widoemarriage and grants equal rights to
daughters in father's property. Nevertheless, tbeees to be a gap between the progressive Himdarld the conservative social practices of the
Hindus. A majority of Hindu marriages are still it the caste and very few Hindu women actuallintlar get a share in father's property.

The Indian constitution has rightly made specialsions, such as reservations in services fordsded castes, scheduled tribes and other
socially and educationally backward classes, tblernthem to enter occupations and positions of powieich had been traditionally denied to
them. No doubt, some upper caste liberal Hindus,gopport the policy of reservation. But, by aadyé, the Hindu upper castes are far from fully
reconciled to this progressive step as is evidemh fviolent and aggressive anti-reservation agitesipearheaded by upper caste students from
time to time. This kind of reactionary agitatiomad at preserving the present dominance of upgesan education and the services enjoys
considerable support and sympathy in the uppee cishinated media as well as the academia.

On the whole, the Hindu society is yet to fully esiee the ghost of Manu. Caste based on birth atmlghability still exist in the Hindu society,
in spite of the fact that untouchability has bebkalighed by the Indian constitution. The distribuatof education, power and wealth continues to
be uneven in the Hindu society, with tth@ijasbeing on the top and ti&hudrasand untouchables being at the bottom. Teaching imore an
exclusive preserve @rahmins but the occupation of Hindu priests is still juleserved foBrahmins though this fact does not arouse the ire of
our fervent anti-reservationists.

2/6/2008 10:48 P!



Why | Am Not a Hindu http://www.infidels.org/library/modern/ramendra_lmdiindu. htrr

Moksha Karmavadaand Avatarvada

Moksha
is traditionally regarded as the highest end efilif Hindu religion. The "endless cycle of birttdadeath” is considered a bondage from which one

must attain liberation, that mokshaor mukti

This whole concept of bondage and liberation itam the unproved assumption of life after deathl, the existence of souh{ma which
continues to exist apart from the body even aféathil In the famous words @ita, the soul changes bodies just as human beinggelwothes.

[88]

Now, there are no good reasons for believing irettistence of soul or life after death or rebifthese beliefs are not at all supported by
incontrovertible scientific evidence. AccordingSd\. Dasgupta, "there has seldom been beforearBfiddha any serious attempt to prove or
disprove the doctrine of rebirth. The attemptsrtwvp the doctrine of rebirth in the Hindu philosagath works such as Nyaya, etc. are slight and
inadequate.[89]

However, even before Buddha, Lokayat had disproleckxistence of soul, life after death, rebirsaven and hell on an empirical basis, as these
things are never perceivgd0]

Thus, in absence of any evidence to the contraiyyeéasonable to believe tresich one of us has got one and only one lif®nce a person is
dead, he is dead for ever. Never to be relddind, consciousness, memory and life cannot outlaghe destruction of brain and body.This is
the harsh truth; howsoever we may dislike it.

The belief in soul seems to have originated fromjpive animism.[91] If this belief continues to persist, in spite ofal lack of evidence in its
support, it is only because of human beings' iitglid come to terms with, or to squarely face, tbality of death. One likes to believe that one's
near and dear ones, who are dead and finishedeigrastually continue to live in some other imagynaorld, and that they will also be reborn
one day. One draws comfort from the thought thatwitl not die even after death, and continuewe In some other form. It is paradoxical that,
first, the fear of death and love of life makes ogedily accept the belief in the immortality aedirth of soul without adequate evidence, and,
then, getting rid of this alleged cycle of birthdasheath itself becomes the topmost religious @8]

The problem of getting "released" from the alleggcle of birth and death is a pseudo-problem (@g#nse that one is trying to get rid of
something which simply does not exist) andkshas an imaginary ideal which has nothing to do wiité reality. Instead of running after the
imaginary ideal omokshait is far better to concentrate on improving éimohg well this one and only life, which we have.

Mimamsa, which is an orthodox Hindu school of thutigonsiders attainment of heavesw@rgg, instead omokshaas the highest end of life.
References to heaven and hell are also to be fiouthg Manusmriti The belief in heaven is fairly widespread at daplevel. However, the ideal
of the attainment of heaven, too, is based on wggrassumptions, like life after death and theterte of heaven, and, therefore, it cannot be
accepted.

Another related doctrine is the Hindu belieksrmavadaor the so-called law dfarma According to this doctrine, every human beingdbe
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fruits of his actions either in the present oroame future life. Whatever a human being is in mespnt life is the result of his own actions in the
past life or lives.

This, again, is a totally unverified and unverifeadoctrine based on the assumption of the "cycherth and death”. It is only a convenient tool
for explaining away the perceived inequality in lamsociety. The idea &hrmais found in Buddhism and Jainism as well. Howetlegse
religions do not suppoviarna-vyavasthaBut in Hinduism the doctrine é&frmag along with the idea of god, has been used forigitag
ideological support to the unjugirna-vyavasthand for making it appear just and fair. In Hinaithe so-called law ddarmamerely serves the
purpose of legitimizing the unjusairna-vyavasthdy making theShudrasand the "untouchables" meekly accept their deggagosition as a
"result of their own deeds" in imaginary past livesd by assuring them "better” birth in "next"ifiethey faithfully perform theivarna-dharma
in their present liveg93] In this way, this doctrine prevents them from féag against this man-made undemocratic systenmiwimas nothing
to do with alleged past and future lives.

Lastly, | come to the Hindu doctrine a¥atarvada According to this doctrine, whenever religiorthseatened in this world, god takes birth as an
avatarto put things back into order. Ram and Krishnageiample, are popularly regardedsastarsby the Hindus.

Belief in avatarvadatoo, is logically unjustifiable and merely mal@se run away from one's own responsibilities. dtef making efforts to
improve their own condition, those who believauatarvadakeep waiting for amavatarto take birth. Since god does not exist, thereis
guestion of his being born on this earth aseatar. (Let me add here that | also do not believe @ntthth of statements like "Jesus is the son of
god" or "Mohammed is the messenger of god".)

Not only | do not regard Ram or Krishna (or anyefs®) as aavatarof god, | also do not regard them as ideal persigsgl Ram, as mentioned
earlier, was on upholder, of tharna-vyavasthaHis cruel behavior with Sita, after fighting astteictive war with Ravana to get her released, is
too well known to need recapitulatidf4]

Krishna, on the other hand, is portrayed inMahabharataas the teacher &hagvat Gita a book which expounds untrue and harmful docsrine
like the belief in god and immortal soalatarvadakarmavadavarnashram dharmand the doctrine ahoksha.

In Mahabharata

Krishna adopts and advocates adoption of unfaimsméke lying and deception for achieving one'sser@bviously, he did not believe in the
doctrine of purity of ends and means. There arerséflaws in the character of Krishna as portrayeitie Mahabharata Bhagvatand

Harivamsa These have been ably enumerated by Dr. AmbedKasThe Riddle of Ram and Krishnérefer the interested reader to this work for
a fuller treatment of this subje¢®5]

Conclusion
To conclude, | categorically reject major Hindugilus beliefs including the doctrine of the iniiility of the Vedasyarnashram dharma

mokshakarmavadaandavatarvada | am not an admirer of Ram and Krishna, andad dis not believe in idol worship or the Hindu tatmaot
eating beef. | support logical and scientific thing and a secular, rational morality based on huwadues of liberty, equality and fraternity.
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Therefore, | am not a Hindu by conviction, thougim a Hindu by birth.
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